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BRICOKONPEOCBAWLERHOMY 


MAKAPHW 


IK3ZAPXY MOQKOBCKOHM TATPHAPXHH 


Bouctuny Xpuctoc Bockpece! 
Baaronsapw AyxoBencTBoO, nactsy AmMepHKaHCKOrO JK3apxata Hawero 
3a NpHBeTCTBHe 


Bowne Baarocnosenne [Mactbipckim Tpyiam Bann. 


Tlatpuapx Anexcuit 


Anpeas 20 ana, 1950 roaa. 


MocksBa. 








EQNUHAA UWEPKOBb 








PAGHOPAXKEHUKE 


OT ENAPXUANbHOFO YNPABNEHWA 


IIpanocaaBane t0,n AmMepukn nomasat, uT0 B 1947 
ro_y mMutTponoaut ®eodua w36paa Tacxaabnyw He- 
[eiW, UTOOKI HAYATH AeAO B CyAe O cB. HAKOAAeBCKOM 
Co6ope B ropoxe Hbw Hope. 

Bor u Tenepb Ha CBatol nexerze BricoKxonpeocra- 
meHHhfi Axsapx Mockoscrofi [arpwapxan noayana 
u3sBemleHHe 6 TOM, 4TO, HeCMOTpA Ha OTKa3 Baicmero 
nu Anneasnuonnoro AMepukancknx ['paagancrux Cy- 
LOB, MHTpOnOANT PeourA cHoRa Tepefad 9vTO elo B 
3-b! HHCTanIHMW Bepxosnoro Iltatnoro Cyja B O.- 
OaHH AIA OKOHYATCABHOTO Cy*KIeHHA. 

Beuly Toro, Yo caymanne mpeqnosaraetca B Te- 
yeHne Maa, Cbe3q JlyxonenctBa H Mupan nasnayuen- 
Hbili Ha 23-25 Maa cero roqa COCTOATDCA He MOWKET Hi 
NOTOMY, No pactopsaxeHnw IK3zapxa Mocroseroli Mar- 
pHapXxuH BrrcokonpeocpamenHelimero Makapna 
Ennckona Aaseytckoro u Cenepo-AMepnkancKoro 
OTKAAMMBAeTCA, COTAACHO TOCTAHOBIeCHHA 9KCTPeH- 
Horo saceqanna Enapx. Copera 25 cero anpeaa. 

Q He chesqa OyreT OObABICHO AONOABHTEADHO. 

Tloqnncaa: Yupapaswmuli Jeramn Dx3apxata: 
IIpor. Hocugi J[seonuux 

Bepno: Cexpetapp Enapxuaabnoro Coneta: 

IIporoqnaxon Hunoxenmuii Cemoe 


A Statement from the Archdiocesan Council 


Orthodox faithful will recall that, during the Easter 
week of 1947, Metropolitan Theopilus began court 
proceedings in an attempt to win possession of St. 
Nicholas’ Cathedral. 

In Easter week of this year, His Eminence, Arch- 
bishop Makary was informed that Metropolitan Theo- 
philus, despite two court decision against him, has 
again decided to appeal the case in the third instance. 

Since the hearing of this case is expected to take 
place in May, this will necessitate the postponement 
of the announced Convention of Clergy and laity of 
the Russian Orthodox Church in America scheduled 
to take place from May 23rd to May 25th inclusive. 
In accordance with the decision of the Archdiocesan 
Council on the 25th of April, His Eminence Arch- 
bishop Makary has ordered the postponement of the 
Convention. The new date of the Convention will be 
announced at the appropriate time. 


(signed) ARCHPRIEST JOSEPH DZVONCHIK 
Chancellor of the Archdiocese. 


PROTODEACON I. SEMOFF 
Secretary of the Archdiocese. 








NPASbIBAHME CBATbIX HA PASAWYHDbIE CAYYAN: 


O6 u36aBieHHH OT raga, GeMHOCTH, pasOpeHHA, H3rHaHHA HM Mpounx 


wo 


TArOCTeH 2KHTCHCKHX: 


*B. IIpas. Mopa Muoroctpazaabuoro. Ilamatb 6 Mag. 


O coxpaHeHHH B MyTex WeCTBYIONJMX H Mp OTMpaBseHHH: 


cB. Myy. Xpucrodopa, 


U3 HaposHoro CKa3aHHsA no yctasy Uynosoi JlaBpbi 


laMATb 9 Mas. 
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OT MATPHAPXA MOCKOBCKOIO WM BCEA PYCK 


MNPEOCBALLEHHOMY APXHENMCKONY 
MAKAPH WW 
| SKSAPXY MOCKOBCKOM MATPHAPXHK 


5aarocioBeH Tocnoyab HW CnacuTedb Halll O3APHBUIKH Hac 6arodaTHOHO 
pazocTbi H3 CBoero 2XHBOHOCHOrO rpo6a HW 3aNnoOBeaBUINii HAM XPaHHTb 
3TY pazocTb CBoxM boxkecTBeHHbIM riaroJOM: «paazyiiteca». MH xXHBeT 3TAa 
PpaOcTb BeKa H He CTapeeTCH; H HbIHe OXKHBAACT OHA HAC CBOHM CBeTOM H 


HaluIHM B3a€HMHbIM B Heli OOLULCHHeM. 


Moaum Tocnoga, Mcrounvka 2KH3HH, 2a OGHOBAKeT MH COXpaHaeT OH 
*KH3Hb Hallly B MHpe H Ja OyzeT NAOROTBOPHO AIA cB. LlepKBH HM cNacH- 


TCIbHO JIA Hac Halle O6ulee c Bamu CMHpeCHHOe CJLYKCHHE. 


B3aHMHO lpuBetcTByl0 Bac paxoctThio O BOcKpeciiem Tocnoze. 





| BouctuHy Xpuctoc Bockpece! 


C 6patckow K Bam o Xpucte aw60BbI0 
Natpuapx AJIEKCEM 


Maopt. 1950. Mocksa. IlarpHapxua. 


Matrpuapuiee IlpupetctBHe Toro x%xe cOepxKaHHA Obl10 NOwyueHo Ap- 


xHenucKOnNOM AjlaMOM, SaMeCcTHTeJIeM IK3apxa. 











EMWHHAA WEPKOBb 








NMAGXANBHOE NOCHAHKE 


Bowen MHJOCTHIO 


CMUPEHHDBIA ANEKCHUA 


MATPHAPX MOCKOBCKHHA HW BCE PYCH 


IipeocpaueHHbiIM ApxunactTbipsm, [lacTbipamM HW BepHbIM 4aaaM 


PycckoH [pasocaasyHo LlepKsu 


Xpuctoc BocKkpece! 


«Bospadoeamaca yuenuyot eudeeme T'ocnoda» 
(Moan. 20, 21) 


VM MbI, NOQ06HO y4ueHHKaM XPHCTOBbIM, pawyeMCA HbIHe BbICOKOW JLy- 
XOBHOW paOCTblO, TOPxKeCTBYA BMeCTe CO CBATOW LlepKOBbIO BOCKpeceHHe 
XPHCTOBO. 


PamocTb 3TOrFO CBeTIOrO JHA NpPOHHKaeT B AYUIH HalliH, XOTH MbI H He 
HMCeM TOrO CYaCTbA, KaAKOeC HCIIbITaIn AnoctToubl YBHJeBLuIHe He AYXOBHDI- 
MH TOJIbKO, HO H TeCJICCHbIMH O4YaMH BOCKpecisero Xpucta. 


UTo BO3MOXHa TaKaA NOWHAaA pawOcTb WH AIA HeBHARULMX Tocnoga, 
O TOM HMeeM YTELIHTeIbHOe COBO M3 ycT Camoro Bockpecwero: «61axe- 
HH, — CKa3ai Tocnoyb, He BHAeBLIHH HU BepoBaBLue» (Moan, 20, 29). A B 
OlaxKeHCTBE BEAb 3aKTOUAeTCA NOTHAA PaOcTb. 


HM anoctou Ilapea roBopuT O pawOcTH HeEBHAALWIMX MH BepyroulHx: «Ero- 
xe, T. e. XpHcTa, He BHZeBUIe ZH0GUTe, H Ha Hero xe HbIHe He 3PALe, Be- 
pytoule 2#e, padyeTecd pasOcTbw HeH3rarouaHHOW HUH MpoclaBeHHOW» 
(1 Tletp. 1, 8). 


UTo Ke ABJIACTCA NPHBAeKaIOUIMM BuAeHHe Tocnoza — AyxOBHOe, O- 
CTyYNHOe HW HaM, HeCOBeEPUICHHbIM, H HeXOCTOHHbIM CNOAOGUTbCA BUAeTb 
Boountd claBy TocnozHw? He aw60pb aM KO Xpucty, 3a KoTOpyw Ou 
o6eulan 11028M CBow 11060Bb XH B34MeH CCTECTBEHHOFO BU CHHA 6aro- 
MaTHoe cosepuanHe? <«<Jlim6ak Ma spo3saw6seH OynetT Otuem Moum: u A3 
BO3106/110 ero WH ABIIOCA eMy Cam». (Hoan. 14, 21). 


He 93THM JIM MyTeM, NyTeM XHBOH 206BM, AOCTHIIM BUAeCHHA BOCKpec- 
uiero Xpucta HM BCe Te, KOTOPbIe CNOAOGuAKCh y3peTb Ero B caMblii eHb 
Ero BockpeceHua? 

















ERUHAA UEPKOBb 




















He 21060Bb JM, J€ATCAbHAA HW XWKMBAA, BUeKIa XeH-MHPOHOCHL C apo- 
MaTaMH KO XpuxcTy, KOorga ele H He ObIN0 y HHX Bepbil B Ero BocKpeceHHe? 
Ona BaeKaa ux KO [po6y Ero, u B TO xe BpeMA NpHBAeKa K ce6e H Ero 
m1060Bb, H OH ABHJICA HM CaM. 


Uto, Kak He 11060Bb, coOpano AnocTO.1I0B-yYeHHKOB XPHCTOBBIX B 
J€Hb BOCKpeCceHHA B OAHY XpaMHHy, YTOObI HM 3eCb BCEM BMECTe JYMaTb 
HM cKOp6eTb O NOKHHYBUIeM HX BO3MIOONeHHOM HX Tocnogxe wu Yuuntene? 
Bepa B Ero spocxpecenuHe? Ho ona ellie He MpOGyAHacb B HHX, HOO HM BO3- 
BeECTHBUIHM HM O BHeHHH Tocnoya OHH «He Ala Bepbi». JlM6oBb, npoby- 
AMBUWIAACH paHee Bepbl, COOpasta BO eCAHHO paCTOYeHHbIX OBell MOparxkeu- 
Horo [lacTbiIpa, H ropecTHble BO3AbIXaHHA 3TOH OB ycaAbiulana Ero 
a1060Bb, H OH ABHICA HM CaM. 


V Tae 110060Bb Y4CHHKOB, NyTeWIeCTBOBaBLUIHX B EMMayc, MHMO Bepbl 
HW MO3HaHHA OTKPbiia OU HX, H OH «MO3HaJICA HM B MpeOMJeHHH XxeOa>. 
(JIyk. 24, 35). 


Bpatwe, Yaa WH NociesqoBateiH XpucTosbi! M mb wa uujem Tocnogza 
BOCKpecuuero 2XHBOH JI0OOBbIO, H 2a BepyeM, 4¥TO OH AacT HaM OOpecTH 
Ero 4 OULYTHTb 61H30cTb Ero B 6aaroqaTHOM 4YBCTBe PpaXOCTH AyYXOBHOH. 


IIpHBeTcTBy!0 Bac C CBeETAOH paOcTbiO BOCKpeceHHA XpHCTOBa, H HHYTO 
a He OMpa4uHT B Hac 9TOH paocTH. 


Jia He OMpa4HT H He YMaJHT pawocTH Halle H TO CKOpOHOe, 4TO BH- 
MM MbI B HacTOALee BPeEMA B MHPe, KOra 3a Npewetamu Haulero Oreue- 
CTBa, CTOALero, MO CBHAeTeAbCTBY CAMHX MHPOJHOOHBbIX HapOOB, BO ria- 
Be JBH)KCHHA 3a MHP, TBOPATCA OOWIHPHbIe NPHrOTOBAeHHA K BOMHE H TEM 
O6HapyXHBalOTCA BpaxkeOHbIe MaHbl TeX, KTO PpaH CBOHX KOPBICTHBIX 
weneH MOKyWAaIOTCA BBEPrHyTb MHP B KPOBaBble yxKacbl KH OeACTBHA HOBOH 
BC€EMHPHOH OpaHH. 


OyHaKO, Hapsayy C 9THMH BPaxkeCOHBIMH MHpy JeHCTBHAMH H BBICTyN- 
JIGHHAMH PacTeT, PacuIHpAeTcA HM BCe Oomwee yKpeniseTcA MeKAyHApOAHAaA 
6opb6a 3a MHP, H HOBbIe MHJIHOHbI 0 2eH BOBIeKaIOTCA B STY CBALILEHHYIO 
Gopb6y, KOTOpas, MbI BepyeM, 3aBeplIHTCA NOGexoH Hawero OOulero Npa- 
BOrO ea 3allMTbl MApa Ha KO3HAMHM BParoB MHpa H CBOGOAbI HapOOB. 


He o60/bulanch, OMHAKO, CTOb OYCBHAHBIMH ycnexaMu Oopb6ni 3a MHP, 
Oy2eM KaxK bili MO Mepe CBOHX BO3MOMKHOCTeH Cc ele GOmbUIeH PeBHOCTbIO 
BecTH 39TY OopbOy, H, KaK 3TO CBOHCTBEHHO WePKOBHLIM JIOAAM, npexze 
Bcero, YCHJHM Hallly MOJMTByY KO Tocnogzy cua, 2a yKpenutT On cuaow 
CBoew BOK Leh HM PyYKOBOAMTeIeH HapOZOB OOproulHxcA 3a MHP, HM Aa NO- 
CpaMHT MpOHCKH BparoB MHpa. 


Cnet XpHcTOBa BOCKpeCeHHA 2a OCBeLaeT NYTH Halli K MUpy Hu Ozary, 
H a He MOKHaeT Hac Bepa B OH30CTb K HaM Tocnoga, Mlo6egquTrena Ana 
C T€MHbIM e€rO BOHHCTBOM. AMHHb. 


Xpuctoc BocKkpece! 


Matpwapx Anekcuit 


Tlacxa Xpuctosa, 1950. Mapta 27 (Anpeas 9). 


EXWHHAA WEPKOBb 








TEN ETP AMMBI 


OT TIABbI TPEYECKOM LIEPKBH B AMEPHKE 
APXHENUCKONA MUXAWJIA 
MOJIYYEHA TEJIETPAMMA CJIEJLYIOLWLETO COJLEP)KAHHS: 
Most Rev. Archbishop Makarios 
Christos Voskrese. Hearty brotherly wishes to you and your flock. 


Ha v91t0 OpatckKoe lo3qpaBsenHe Bpicokonpeocss- 
meHHbli Baalbika Makapuii Bhipasnd w#elaHHe OTBe- 
THTb JJMGHBIM IIpHBeTCTBHeEM H B cpely 26 alpeaa, 
B compoBoxenun Cekpetapsa Enapxnaapnoro Copera 
IIpotoquvakona Wunokentua Cemopa, foceTHd pesi- 
enunw Apxunennckola Muxanaa, rye WH cocTosa0cb 
CBHaHhe JBYX HMeHHTHX ApXHilacthpeli. 

B aApyxectBenHo Oecexe oOcyx,arnch oOmerTep- 
KOBHBIe BOUpPOCH. PasroBop met Ha PycckoM sABbIKe, 
KOTOPHIM Ipekpacho BAajeet OnBuMi nuToMer, Ku- 
epckol Jlyxopnofi Akagemnu Apxnennckon Muxani. 


ARCHBISHOP MICHAEL. 


In response to this brotherly greeting of the Greek 
Archbishop, His Eminence Archbishop Makary de- 
cided to return the greetings in person and on April 
26th, a meeting of the two prelates took place at the 
Archiepiscopal residence of Archbishop Michael. The 
tone of the conversation was extremely friendly and, 
due to the fact that Archbishop Michael is a graduate 
of the Kiev Ecclesiastical Academy, the conversation 
was carried on entirely in Russian. 


BbicoKONpeocBaAlleHHbIM Makapvem Apxuenuckonom AjeytcKuHM Hu Ce- 
Bepo-AMepHKaHCKHM — 9kK3apxomM MockoscKkoh TlatpHapxun B AmepHke 
noay4enbi crelyroune MacxaibHble NpHBeTCTBHA: 


Or BpicokonpeocBalleHHoro TpHropHsA MHT- 
ponoauta JlexuuHrpagcKkoro wu Hosropogckoro: 
«IIpnHomy Bamemy BatcokonpeocBanenctBy cep- 
qeuHoe Wo3qpaBsenne Cpetabim IIpa3squukom Xpu- 
eToe Bocxpece. 
Murponoaut [puropuii>. 


Or BricokonpeocsaureHHoro Makapuwa Apxn- 
enuckona JIbBoBcKoro Hu TepHomodbcKoro: 
«Ceplewo upupetctsy Ceram [Ipa3sqHnkom 
Xpuctoe Bocrpece. 
Apxuenuckon Makapnii>. 


Or IIpeocsaujenHoro Ceprus Enuckona Ipos- 
HeHcKOrO HW bpectcKoro: 

«Bouctuny Xpueroe Bockpece B3anMHO T103,paB- 
iai0 BeaukuM IIpasqHukKOM Bcex xpucTHaH. fl HMew 
yike HOBOe Ha3sHaueHHe. 

Cepruii enuckon Tpoqnenckuii un Bpectcruti> 

Or IIpeocBaulenHoro ®eogxopa Enuckona Ap- 
reHTHHCKOPO: 

«Xpuetoc Bockpece JyuMHe nowkeAAHHA Ha Oraro 
Ilatpuapmeh Ilepkpu B Amepuke. bor B TOMOMIb 
IpocHM MOAHTB. 

Enuckon Peoxop>. 


BpicokonpeocsalieHHbIM AjaMoM ApxHenHcKOnOM PuAalerbHicKHM 
u Kapnatopycckum SamectuTetem IK3apxa NOAy4eHbI TeerpaMMbl: 


Or BpicokonpeocBauleHHoro Hukoaan Mut- 
ponoauta KpyTuukoro uw Kojwomenckoro: 
«Xpucroc Bockpece, paqoctHo npuBetcTBy” Baie 
BrrcokompeocBameHcTBo cBeTIBIM I[pa3qHHKOoM, ja 
mpeOnBaeT HeoTcTyNHO ¢ Bamu cilacnTeabHas Oaaro- 
aatb Bockpecmero Tocnogza. Jn60nbi oOnHMan. 
Mutponosut Hukosali>. 


Or BpicokonpeocsauleHHoro TpuropuHs MuT- 
ponoauta JleHuHrpagcKoro u Hosropogxckoro: 


«IIpumute joporof Baagno, cepqeqnoe o3,pas- 
jeune ¢ cBeTab™M Tpasqunkom Xpuetoe Bockpece. 


Murponoant I'puropuit>. 


Ynpasasiouni Jenamu 9k3apxata Mockosckoi Ilatpwapxun B Ame- 
puke IIpotonepei Hocu@ JisBon4unk nony4una Texerpammy: 


Or BpicokonpeocsBaueHHoro [puropua mMeTponoanta JleHHHrpadcKo- 


ro 4 Hoproposckoro: 


«llpumute ceple4noe no3sapaBsenne c cBetabM [TpasqHukom Xpuctoc Bockpece. 





Mutponosut [’puropuii>. 
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K KOXKHO-AMEPHKAHCKOM TACTBE 


XPHCTOC BOCKPECE! 


Bo3aw0senHasd MOA H Jloporaa IacrBa! 


«Padocmow Opyr Opyra ob UMeM...> 
(Cruxupa Ilacxn). 


C OodbllOw pasocTbW LpHBetcTByW cBOW Bosawd- 
aweHHyW Uactsy B WWxkHO AMepuke 9THM pajocTHBIM, 
TOPAECTBEHHBIM, HUKOPa HeYMApPalouHM BosriacoM: 
«XPUCTOC BOCKPECE»! HW canmy us yer Ba- 
UIMX eHHOe, ApyxHOe, AnKyWojee: «<BOUCTHHY 
BOCKPECE>! Bee o6ObequHuMcaA B pagoctrH o Boc- 
kpecmem Locnoje, YoObl <eHHBIMA YCTaMH H @HHbIM 
cepiueM> HaM BOCIIeBaTb H CAaBHTb Bockpecmero 
Xpucta w#H3HOMaBIa: «XpHeToc BOCKpece H3 MepT- 
BbIX, CMepTHIO CMepTb olpaB H CYNIMM BO rpodex 
#KHBOT JapoBaB» (Tponapb Ilacxn). Jukyem Apyr ¢ 
Apyrom 0 nodeqe Xpucta Hay cmeptuw! B ovror IIpe- 
cBeTAbi jeHb XpuctoBa BockpecenuA MbI jep3Ho- 
BeHHO MO#KeEM TOBOpHTD ¢ CB. Anoct. HaBaom: «lye 
TH, CMepTe, Kado? Te TH, ase, Wodeqa?» (1 Kop. 
XV, 55). Bepa Halla IpHHOCHT HaM 9TY BeANKyO 
HepelnBawilyWca palocth 0 Bockpecmiem Tocnoje, 
pakocTb, Bbllle KoTOpOi Ha B8eMJe HeT H koTOpas 
ABIAeCTCA UpeHaiaTKOM BeYHOH paxocTu. 


B jenb II[pecseraoro Xpuctopa Bockpecenua An- 
KYA Ha 3eMJe, OyeM Tak AHTb HM BO BCe AHH KU3HH 
Halle, YOO! HAM CILOMOOUTECA WH BeUHOH HeECKOHUAe- 
Mo pajoctu Ha Hede B Ilapcrse Bockpecmero Toc- 
nora ! 


IIpu3nrBao CBOW TacTBy BO BCe AHH iKU3HH CBOel 
cokenaTb cBoe BeuHoOe cHaceHHe, qadn Oaaroqapsa 
YTOMY MOFAH COedaTbCA TipHuacTHHKaMH Hu BeUHoOli 
pagoctn o Xpuete Hucyce Tocnoze namem! 


IIpusnrBai CBO NacTBY cOAeBATh CBOE cIlaceHHe 
8 Eqnunoi WUctruunoi Kanonnyeckoli (3aKonnoili) 
[lepxeu! [IpusnrBaw Bcex 00beqHHATHCA BOKpyr CBaA- 
tefimero Ilarpuapxa Mockosckoro u Bees Pycn, kak 
dakoHHoro Bosraaputeas Beepoccuiicrot [Ipasocaas- 
Hol IlepkBu H BOKPYr Hepapxuu OT Hero TocTAaB- 
jennod ! 


B anu Caerzaro Xpuctopa Bockpecenna mpushi- 
Bal CBOW MacTBY JHKOBATh H pakoRaThedA HeTMOpo4- 
Hof pagoctbw o Xpucre Mucyce Tocnoge namem! 


XPHCTOC BOCKPECE! 


Tlacxa. 
1950. Bysnoc-Afipec. 


Cunpennnit Ooromoser: 
t Enucxon Aprenmunckui Peodop, 


OT ENHCRONA AHTOHHA CAH-®PAHILMCCKO- 
CO THPHBETCTBHE BCEM IIPABOC.ABHbIM 
XPHCTHAHAM 


Xpuectoce Bockpece! 


Bockpecenwe XpuCcTOBO ecTb Upa3qHHKOB Upa3j- 
HHK H TOps#kecTBO H3 TOpaxecTB. B cei HapeweHHHi 
cBATHI eHub Ca. UepkoBb IpHsbiBaeT K pagocTH H 
BecelHW BeeX O€3 HCKAWUeHHA. Ona XOUeT UpelaTb 
Ha BpeMA 3a0BeHHW Jake BCe TATOCTHBIe MBICIH 0 
rpexaX, cyJeé H HakasaHHAX HW BOO,YMeBAAeT Hac OJ- 
HOW OOKECTBEHHOW PaOcTHW oO BOCcKpecmiem Tocnogze 
Uucyce Xpucie. «Bungute Bew B pagocrb Tocnoga 
cBoero; UepBHH HM BIOpHH M3,y UpHumute; OoraTHH 
H yOOrHH Apyr KO Apyry juKyiive; Bos,epAKHAHI H 
JeCHUBHH JeHb TOYTHTe, NOCTHBIINHCA H HeIOCTHB- 
IHHCA BOSBECeAMTeECA JHECb». 

QuucTHM Ke, OpaTHA H CecTphl, YYBCTBa CBOH H 
Y3pHM HeIpHCTYIHBIM CBeTOM BUCKpeceHua Xpucta 
OlncTawulecad. ByeM, Kak HCTHHHbI€ XpHcTHaHe, B 
pajocTH H BecelHH BoctleBaTb BOcKpecmiemy Tocno- 
ay: Bockpecenue Taoe, Xpucte Cuace, anrean nowrT 
Ha HeOdeceX, H Hac Ha 3€MJH CHOJOOH YNCTHIM Cepy- 
wem Tede caapnin. O Ilacxa Beans H CBAMeHHefmMas, 
Xpucte! O myapocte, nu Caose Boxuii un cuao! To- 
Jabali Ham uctee TeOe IpHyallaruca B HeBeYepHeM 
que Ifapersua Troero. 


Xpuctoe Bocxpece! 


qnHCcKON Anmonudé, Can-Ppannuccruii 





Apxuvenuckon Makapuit nv Enuckon AnTOHHA B 

Can @®paHunckoO BO Bpema O6be31a BbicoKo- 

NpeOcBALLeHHbIM SKapxom S3anaznoro [loG6e- 
pexba B 1949 ronzy 
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TOPKECTBO NPABOCKABHA 


B YEXOCJIOBAKHH 


B cyOdo1y 4 espaaa 1950-ro roga, raaBa UpH- 
exabmel B Ipary jeaeraunu PyccKoii Upasociapnoii 
[lepkpu, BsicokonpeocBanjenabii Hukosaii — mut- 
ponoant Kpyruukuii u Koszomenckuii, Ona TopaAe- 
CTBEHHO IpOBO3TAaleH JOKTOPOM OOPOCAOBUA TOHOPHC 
kay3a ['ycoBbIM, eBaHTreAMYeCKHM OOTOCAOBCKHM (pa- 
KY AbTeTOM. 

CopepiiadA 3aTeM Noeaqky 10 pascH4HbIM ToposaM 
Yexocaonaknn, Pyeckasd Jederallua lpucyTeTBOBada 
B Trop. Oaomoylle Ha TOpAeCTBe NOCBAULeEHHA HOBOTO 
enuckona. Ilocae TepkOBHOrO puBetcTBHA BpircoKo- 
fipeocBAleHHOrO MHTpowOANTa Hukodaa, Hayaica 
OOPA XHPOTOHHH HCHOBeaHHeM Bephl HapeywHHOrO 
BO eluckola apxuManAputa Yecrmapa (Kpaamapa). 
Cambili akT NocBaNeHua Obla COBepmeH BO BpeMA JH- 
TYprun BaakKo Hukotzaem pn yuacTHH DKBapxa 
Mockoscko Tlarpnapxun murponoauta Eazesepua i 
apxnennckona Makapua 

Jleaeranna nocetuaa Bpatucaany, Komi # Ha- 
konen, 11 despaaa upHoniaa B Ilpames. Beyepom 
Toro #e HA B 6 YacoB BeYepa IPH MHOTOUNCAeCHHOM 
cTeveHHH WpaBocaaBHoro HaceseHHA CaAOBaKHH, MUT- 
ponosut Hukozali BCTYNHA TO] CROAK HOBOTIOCTPO- 
eHnoro kadexpaabnoro coOopa cp. Azexcanapa Hes- 
ckoro, “woOn mpenozaTh Bepylomum IIpamescKoli 
enapxHu Oaaroczopenne Cratelimero Ilatrpnapxa. 

Ha caelyoumi jenb B TReHAAMATOM Yacy yrpa 
wuTponoant Hukozali npnOnma copa B Kabe_padb- 
Hifi cobop, rie, Y BxXOLa B WepkOBHYW oOrpazy, ero 
BCTpeTHAO AyxXoBencTBO enapxHHu. Ilo npowrennn n0- 
JOMCHHNX BXOLANX MOANTB WH Nocse OHaarocaopenua 
Hapola, Hayasoch TporaTeabHoe HcTORe_AHHe Repl 
HOBOH3SOpaHHHM BO enncKOna ITpamercKoro ap- 
xuManaputa Axexcua (Jlextepena). «Bepyw Bo eln- 
Horo Bora Orma... yntaet Cumpoa Bepht HoRono- 
cRamaemi hi, npHeMaw W HenoOReIyH TocTaHoBae- 
HHA CBB. ANOCTOAOB, CBATHX OTL... OOMBYHCA BO BCEM 


HOBHHOBaTbCA Beaukomy Tocnoquny u Ory Hatlemy 
Caatefimemy Aaexcuw, UarpHapxy Mockonekomy 4 
Bees Pycu...». 

«lIpuspu ¢ nedece boxe H BHA H WOCeTH BUHO- 
rpaq cefi, erowke nacaqu Jecuuna Taoa» -—— unraer 
Blabika Hukodaii, O2arOCAOBAAA Hapos KpecToM H 
JMKUpHeM. 

«boxectBenHad Odarosatb, HEMOMIHBe Bpayywulas 
H OCKYeBaWIHA, BOCHOAHAWIMLAA WpopoywecTByeT Te- 
Oe, YeCTHATO apXHMaHApHta AszeKcHA BO ellHcKona 
Borocnacaemoro rpaja pamesa... — mpo,oamaet 
Blalbika Hukodali H BOsraamaet: «<AKcHoc». «AKCH- 
oc> paslaeTcaA B adTape H BaTeM TOBTOpAeTCA 110 
Bcemy Xpamy. Baagprke Hukoaaw cocayx#xudH: MUTPO- 
noaut Ilpaxckuli Easesdepuii, apxuenuckon JIbpos- 
ckuii Makapnii, enuckon UYecrmap OazomoyuKnii 
H WecTHaqlatTh cBamenHocayxutedel IpsamencKot 
elapXun. 


HoponocBamenhbl Baalbika Aszexcui mpuOna B 
IIpamesn 28 noa6pa npomasoro roxa. Panee on Ona 
Hactostesem Pyccxoh IIpanocaapnol ITepreu Bp Azex- 
canipun B Ernie mw 0 oHOCy cooTe4ecTBeHHHKOB 
HHO wWepkoBHO <mpHcaAMKunnH> OA BakKAOUeH B 
THOPbMY re MpoTOMHAcA NOYTH Wea ron. 


13 «(pespaaa Jleazeranna Pycckof Ipanocaasnoli 
IlepkBu H conponom_aBMnl ee BAAHKA DK8apxX MHT- 
ponosnt Eaerdbepuit nosspatuanch B Ipary u 15-ro 
“Hela VYTpoM ¢ PysHncRoro aaspotpomMa = jederanni 
oTnpaBnaach B OOpaTHit nyth na Poguny. B tor 
axe enh © Oaarocaonenna BurcokonpeocBanlennoro 
OK3apXa HOROTOCRAMeHHHe BAAKH Ueermap 
ennekon Oaomoyuko-Bprencrni nu Axexcuhi elli- 
ckon IIpamescrni conepmman caon neppne apxu- 
epelickne cayxenus. Tak OTKPHAAch HORA TAABA B 
JeTOnHCaHHH 0 cyAbOax Ho aKUBHH Tpapocaapnoh Tep- 
KBH B YexocaonaKnn. 


XPOHMKA WEPKOSHOA XXHSHH 


HACXA 1950 r. 


Ilocoa Cenepo-Amepukanckux Coeannenumx IIlra- 
ros Aamupaa A. Kepk upucytersonaa na Cretaoh 
Saytpene Bp Yenenckom Cobope Tponne-Ceprnencron 
Japp. 


Ipeocnamennafl Poctosckuii Ceprull nasnauaetca 
Enuckonom [poanenckum « bpectena. 

Ha ocnoOo,nsurywea Pocronekyw kKaderpy nasna- 
yaetca Ilpeocnamenunfi Opaosckni un Bpanckuii 
Huxkoaah. 

ITpeocnamennnh Kpacnozapcnni nu Ky6anckuit 
Prapnan epememaetca enncKonoM OpAOBCKMM H 
DpAnCKEM. 


Ipeocnamennul apxuenuckon Kasanckui Tepmo- 
ren tepememiaeted apxnenuckouom Kpacnoqapenum 
u KyOaneku., 


IIpeocnamennnit Haron, ennckon Bopommaono- 
rpasckuh nu Jlonenkui nasnayaetes ennekonom Xep- 
conCKHM H OxecckMM, ¢ OCTAaBAeCHHeM 3a HUM yupan- 
Jenna BopommaonorparcKol uw Jlonenkoh enapxnamn. 


Enuckon Texonerui nu Topxoneruf Hyernn nas- 
Hayaetca enmckonom Kasanckum w UnetronoapckaM, 
a yupansenne Tlckonckoh enapxueft nopysaetes Mu- 
Tponoanty Jlennurpaackomy [puropnw. 


IIpeocnamenHomy apxvenuckony Puaniny uMeHo- 
BaTbca AcTpaxanckuM H CapaToBcKHM., 
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PASTORAL DIRECTION AND INSTRUCTION ON ORTHODOX AND 
PROTESTANT EPISCOPAL RELATIONS AND MINISTRATIONS 
IN AMERICA 


Definition of Status of Anglican Communion and Strict Prohibition of All 

Orthodox Acceptance of Protestant Ministrations of Any Sort Is Still in Force 

in America, as Given by Late Bishop Raphael of Brooklyn, First Orthodox 
Bishop Consecrated in This Country. 


His Grace, the Right Reverend Raphael Hawaweeny, 
late Bishop of Brooklyn and head of the Syrian Greek 
Orthodox Catholic Mission of the Russian Church in 
North America, was a far-sighted leader and founder 
of Orthodoxy in America. A Syrian by birth and 
using the Arabic as his mother tongue but Russian by 
education and training as well as ecclesiastical allegi- 
ance, Bishop Raphael was, first of all, Orthodox Cath- 
olic and American in hs life work. Called from Russia 
to New York in 1895 to assume charge of the growing 
Syrian parishes under the Russian jurisdiction over 
American Orthodoxy, Archimandrite Hawaweeny was 
elevated to the episcopate by order of the Holy Synod 
of Russia and consecrated Bishop of Brooklyn and 
Head of the Syrian Mission by Archbishop Tikhon and 
Bishop Innocent of Alaska on March 12, 1904. This 
was the first consecration of an Orthodox Catholic 
Bishop in the New World and Bishop Raphael was 
the first Orthodox Prelate to spend his entire Episcopate 
from consecration to burial, in America. His remains 
lie in the Syrian Orthodox section of Mount Olivet 
Cemetery, Brooklyn, where it is proposed to erect a 
Memorial Chapel over the grave of the first Orthodox 
Bishop consecrated and buried in America. 

With his broad culture and international training 
and experience Bishop Raphael naturally had a keen 
interest in the universal Orthodox aspiration for 
Christian unity. His work in America, where his Syrian 
communities were widely scattered and sometimes very 
small and without the services of the Orthodox Church, 
gave him a special interest in any movement which 
promised to provide the way by which acceptable and 
valid sacramental ministrations might be brought within 
the reach of isolated Orthodox Catholic people. It was, 
therefore, with real pleasure and gratitude that Bishop 
Raphael received the habitual approaches of “High 
Church” prelates and clergy of the Protestant Episcopal 
Church. Assured by “catholic-minded” Protestants, 
seeking the recognition of real Catholic Bishops, that 
the Anglican Communion and Protestant Episcopal 
Church were really Catholic and almost the same as 
Orthodox, Bishop Raphael was filled with great happi 
ness. A group of these “High Episcopalian” Protestants 
had formed the American branch of “The Anglican 
and Eastern Orthodox Churches Union™ (since revised 
and now existing as “The Anglican and Eastern 
Churches Association,” chiefly active in England, where 
it publishes a quarterly organ called “The Christian 
East”). This organization, being well pleased with the 
impression its members had made upon Bishop Raphael, 
elected him Vice-President of the Union. Bishop Ra- 
phael accepted, believing that he was associating himself 


with truly Catholic but unfortunately separated fellow 
Priests and Bishops in a movement that would promote 
Orthodoxy and true Catholic Unity at the same time. 


As is their usual custom with all prelates and clergy 
of other bodies, the Protestant Episcopal Bishops urged 
Bishop Raphael to recognize their Orders and accept 
for his people the sacramental ministrations of their 
Protestant clergy on a basis of equality with the Sacra- 
ments of the Orthodox Church administered by Or- 
thodox Catholic Priests. It was pointed out that the 
isolated and widely-scattered Orthodox who had no 
access to Orthodox Catholic Priests or Sacraments 
could be easily reached by clergy of the Protestant 
Episcopal Church, who, they persuaded Bishop Ra- 
phael to believe, were true Priests and Orthodox in 
their doctrine and belief though separated in organiza- 
tion. In this pleasant delusion, but under carefully 
specified conditions and restrictions, Bishop Raphael 
issued in 1910 permission for his faithful, in emergen- 
cies and under necessity when Orthodox Catholic 
Priests and Sacraments were inaccessible, to ask the 
ministrations of Protestant Episcopal clergy and make 
comforting use of what these clergy could provide in 
the absence of Orthodox Catholic Priests and Sacra- 
ments. 


Being a Vice-President on the Eastern Orthodox 
Catholic side of the Anglican and Eastern Orthodox 
Churches Union and having issued on Protestant Epis- 
copal solicitation such a permission to his people, 
Bishop Raphael set himself to observe most closely the 
resulting acts following upon his permissory letter and 
to study most carefully the Protestant Episcopal Church 
and Anglican teaching in the hope that the Anglicans 
might really be capable of becoming actually Orthodox. 
But the more closely he observed the general practice 
and the more deeply he studied the teaching and faith 
of th Protestant Episcopal Church the more painfully 
shocked, disappointed, and disillusioned Bishop Raphael 
became. Furthermore, the very fact of his own posi 
tion in the Anglican and Orthodox Union made the 
confusion and deception of Orthodox people the more 
certain and serious. The existence and cultivation of 
even friendship and mutual courtesy was pointed out 
as supporting the Protestant Episcopal claim to Ortho 
dox Catholic sacramental recognition and intercom 
munion. Bishop Raphael found that his association 
with Episcopalians was made the basis for a most in 
sidious, injurious, and unwaranted propaganda in favor 
of the Protestant Episcopal Church among his parishes 
and faithful. Finally, after more than a year of con 
stant and careful study and observation, Bishop Ra 
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phael felt that it was his duty to resign from the asso- 
ciation of which he w as a Vice-President. In doing 
this he hoped that the end of his connection with the 
Union would end also the Protestant Episcopal inter- 
ferences and uncalled-for intrusions in the affairs and 
religious harmony of his people. His letter of resigna- 
tion from the Anglican and Eastern Orthodox Churches 
Union, published in the Russian Orthodox Messenger, 
Feb. 18, 1912, stated his convictions in the following 
way: 

“I have a personal opinion about the usefulness of 
the Union. Study has taught me that there is a vast 
difference between the doctrine, discipline, and even 
worship of the Holy Orthodox Church and those of 
the Anglican Communion; while, upon the other hand, 
experience has forced upon me the conviction that to 
promote courtesy and friendship, which seems to be 
the only aim of the Union at present, is not only to be 
killing precious time, at best, but also is somewhat hurt- 
ful to the religious and ecclesiastical welfare of the 
Holy Orthodox Church in these United States. 

“Very many of the Bishops of the Holy Orthodox 
Church at the present time—and especially myself— 
have observed that the Anglican Communion is associ- 
ated with the numerous Protestant Bodies, many of 
whose doctrines and teachings, as well as practices, are 
condemned by the Holy Orthodox Church. . . . I view 
union as only a pleasing dream. Indeed ,it is impossible 
for the Holy Orthodox Church to receive—as She has 
a thousand times proclaimed, and as even the Papal 
See of Rome has declaimed to the Holy Orthodox 
Church's credit—anyone into Her Fold or into union 
with Her who does not accept Her Faith in full with- 
out any qualifications—the Faith which She claims is 
most surely Apostolic. I cannot see how She can unite, 
or the latter expect in the near future to unite with 
Her while the Anglican Communion holds so many 
Protestant tenets and doctrines, and also is so closely 
associated with the non-Catholic religions about Her. 

“Finally, I am in perfect accord with the views ex- 
pressed by His Grace, Archbishop Platon, in his ad- 
dress delivered this year before the Philadelphia 
Protestant Episcopalian Brotherhood, as to the impos- 
sibility of union under present circumstances.” 

One would suppose that the publication of such a 
letter in the official organ of the Russian Archdiocese 
would have ended the misleading and subversive propa- 
ganda of the Protestant Episcopalians among the Or- 
thodox Catholic faithful. But the Protestant Episcopal 
members simply addressed a reply to Bishop Raphael 
in which they attempted to make him believe that the 
Protestant Episcopal Church was not Protestant and 
had adopted none of the errors held by Protestant 
Bodies. For nearly another year Bishop Raphael watch- 
ed and studied while the subversive Protestant Epis- 
copal propaganda went on among his people on the 
basis of the letter of permission he had issued under a 
misapprehension of the nature and teaching of the 
Protestant Episcopal Church and its clergy. Seeing 
that there was no other means of protecting Orthodox 
Catholic faithful from being mislead and deceived, 
Bishop Raphael finally issued, late in 1912, the fol- 
lowing Pastoral which has remained in force among 





the Orthodox of this jurisdiction in America ever since 
and has been confirmed and reinforced by the pro- 
nouncement of his successor. 


PASTORAL LETTER 


To My Beloved Clergy and Laity of the Syrian Greek- 
Orthodox Catholic Church in North America— 
Greetings in Christ Jesus, Our Incarnate Lord and God. 

My Beloved Brethren: 

Two years ago, while I was a Vice-President and 
member of the Anglican and Eastern Orthodox Church- 
es Union, being moved with compassion for my chil- 
dren in the Holy Orthodox faith “once and for all 
delivered to the Saints” (St. Jude ver. 3) scattered 
throughout the whole of North America and deprived 
of the ministrations of the Church; and especially in 
places far removed from Orthodox centres; and being 
equally moved with a feeling that the Protestant Epis- 
copalian (Anglican) Church possessed largely the Or- 
thodox faith, as many of the prominent clergy professed 
the same to me before I studied deeply their doctrinal 
authorities and their liturgy—the “Book of Common 
Prayer”—I wrote a letter as the Bishop and Head of 
the Syrian Catholic Mission in North America, giving 
a permission, in which I said that in extreme cases, 
where no Orthodox priest could be called upon at short 
notice, the ministrations of the Protestant Episcopalian 
(Anglican) clergy might be kindly asked. However, I 
was most explicit in defining when and how the minis- 
trations should be accepted, and also what exceptions 
should be made. In writing that letter I hoped, on the 
one hand, to help my people spiritually, and, on the 
other hand, to open the way toward bringing the Angli- 
cans into the communion of the Holy Orthodox faith. 

On hearing and in reading that my letter, perhaps 
unintentionally, was misconstrued by some of the Epis- 
copalian (Anglican) Clergy, I wrote a second letter 
in which I pointed out that my instructions and excep- 
tions had been either overlooked or ignored by many, 
to wit: 


(a) They informed the Orthodox people that I 
recognized the Anglican Communion (Protestant 
Episcopal Church) as being united with the Holy 
Orthodox Church and their ministry, that is holy 
orders, as valid. 

(b) The Episcopal (Anglican) Clergy offered 
their ministrations even when my Orthodox clergy 
were residing in the same towns and parishes, as 
pastors. 


And, 


(c) Protestant Episcopalian clergy said that there 
was no need of the Orthodox people seeking the 
ministrations of their own Orthodox priests, for 
their (the Anglican) ministrations were all that were 
necessary. 

I, therefore, felt bound by all the circumstances to 
make a thorough study of the Anglican Church's faith 
and orders as well as of her discipline and ritual. After 
serious consideration I realized that it was my honest 
duty, as a member of the College of Bishops of the 
Holy Orthodox Greek Apostolic Church, and Head of 
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the Syrian Mission in North America, to resign from 
the vice-presidency of and membership in the Angli- 
can and Eastern Orthodox Churches Union. At the 
same time, I set forth, in my letter of resignation, my 
reason for so doing. 

I am convinced that the doctrinal teaching and prac- 
tices as well as the discipline of the whole Anglican 
Church are inacceptable to the Holy Orthodox Church. 
I make this apology for the Anglicans whom as Christ- 
ian gentlemen | greatly revere, that the loose teachings 
of a great many of the prominent Anglican theologians 
are so hazy in their definition of truths, and so inclined 
toward pet heresies that it is hard to tell what they 
believe. The Anglican Church as a whole has not 
spoken authoritatively on her doctrine. Her Catholic- 
minded members can cull out her doctrines from many 
views, but so nebulistic is her pathway in the doctrinal 
world that those who would extend a hand of both 
Christian and ecclesiastical fellowship dare not, with- 
out distrust, grasp the hand of her theologians, for 
while many are orthodox on some points they are quite 
heteredox on others. I speak, of course, from the Holy 
Orthodox Eastern Catholic point of view. The Holy 
Orthodox Church has never perceptibly changed from 
Apostolic times, and, therefore, no one can go astray 
in finding out what she teaches. Like her Lord and 
Master, though at time surrounded with human malaria 

which He in mercy pardons—she is “the same yes- 
terday, and today, and forever” (Hebrews 8-8), the 
mother and safe deposit of “the truth: as it is in Jesus” 
(Eph. IV. 21). 

The Orthodox Church differs absolutely with the 
Anglican Communion in reference to the number of 
Sacraments and in reference to the doctrinal explana- 
tion of the same. The Anglicans say in their Catechism 
concerning the Sacraments that there are “two only as 
generally necessary to salvation, that is to say, baptism 
and the Supper of the Lord.” I am well aware that, 
in her two books of homilies (which are not of a bind- 
ing authority for the books were only prepared in the 
reign of Edward VI and Queen Elizabeth for priests 
who were not permitted to preach their own sermons 
in England during times both politically and ecclesias- 
tically perilous), she says that there are “five others 
commonly called Sacraments” (see homily in each book 
on the Sacraments), but long since she has repudiated 
in different portions of her Communion this very teach- 
ing and absolutely disavows such definitions in her 
“Articles of Religion” which are bound up in her Book 
of Common Prayer or Liturgy as one of her authorities. 

The Orthodox Church has ever taught that there 
are seven Sacraments. She may have called them 
another name, yet in her definition of a Sacrament she 
plainly points out the fact that each of the seven has 
an outward and visible sign and an inward and spiritual 
grace, and that they are of gospel and apostolic origin. 

Again, the Orthodox Church has certain ceremonies 
and practices associated and necessary in the adminis- 
tration of the Sacraments which neither time nor cir- 
cumstances must set aside where Churches are organ- 
ized. Yet the Anglicans entirely neglect these, though 
they once taught and practiced the same in more cath- 
olic days. 


In the case of the administration of holy Baptism 
it is the absolute rule of the Orthodox Church that the 
candidate must be three times immersed (once in the 
name of each person of the Blessed Trinity) Immer- 
sion is only permissory in the Anglican Communion, 
and pouring or sprinkling is the general custom . The 
Anglicans do not use holy oil in the administration, 
etc., and even in doctrinal teaching in reference to this 
Sacrament they differ. 

As to the doctrine concerning the Holy Communion 
the Anglican Communion has no settled view. The 
Orthodox Church teaches the doctrine of transubstan- 
tiation without going into any scientific or Roman 
Catholic explanation. The technical word which she 
uses for the sublime act of the priest by Christ’s au- 
thority to consecrate is “Transmuting™ (Liturgy of St. 
Chrysostom). She, as I have said, offers no explana- 
tion, but she believes and confesses that Christ, the 
Son of the Living God Who came into the world to 
save sinners, is of a truth in His “all-pure Body” and 
“precious Blood” (Liturgy of St. Chrysostom) objec- 
tively present, and to be worshipped in that Sacrament 
as He was on earth and is now in risen and glorified 
majesty in heaven; and that “the precious and holy 
and life-giving Body and Blood of Our Lord and God 
and Saviour Jesus Christ are imparted” (to each soul 
that comes to that Blessed Sacrament) “Unto the re- 
mission of sins, and unto everlasting life’ (Liturgy of 
St. Chrysostom). 

Confirmation or the laying on of hands, which the 
Orthodox Church calls a Sacrament—“Chrismation”— 
in the Anglican Church is merely the laying on of 
hands of the Bishop accompanied by a set form of 
prayers, without the use of Holy Chrism, which latter 
has come down from Apostolic days as necessary. 

Holy Matrimony is only regarded by the Anglican 
Communion as a sacred rite which, even if performed 
by a Justice of the Peace, is regarded as sufficient in 
the sight of God and man. 

Penace is not practiced excepting rarely in the An- 
glican Communion, and confession before the reception 
of Holy Communion is not compulsory. She has alto- 
gether set aside the Sacrament of Extreme Unction, 
that is anointing the sick as commanded by St. James 
in his General Epistle (James V. 14). To her priest- 
hood she does not teach the true doctrine of the grace 
of Holy Orders. Indeed she has two forms of words 
for ordination, namely, one which gives the power of 
absolution to the priest, and the alternative form with- 
out the words of Our Lord, “whose sins ye remit,” etc. 
(St. John XX. 23). Thus she leaves every Bishop to 
choose intention or non-intention in the act of ordina- 
tion as to the power and grace of her priesthood (Or- 
dination of Priests, Book of Common Prayer). 

But besides all of this, the Anglican Communion ig- 
nores the Orthodox Church’s dogmas and teachings, 
such as he invocation of saints, prayers for the dead, 
special honour to the Blessed Virgin Mary the Mother 
of God, and reverence for sacred relics, holy pictures 
and ikons. She says of such teaching that it is “a foul 
thing, vainly invented, and grounded upon no warranty 
of Scripture, but rather repugnant to the word of God” 
(Article of Religion, XXII). 
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There is a striking variance between her wording of 
the Nicene Symbol and that of the Holy Orthodox 
Church; but sadder still, it contains the heresy of the 
“filioque.” 

I do not deem it necessary to mention all the striking 
differences between the Holy Orthodox Church and the 
Anglican Communion in reference to the authority of 
holy tradition, the number of General Councils, etc. 
Sufficient has already been said and pointed out to show 
that the Anglican Communion differs but little from all 
other Protestant bodies, and therefore, that there can- 
not be any intercommunion until she returns to the 
ancient holy Orthodox Faith and practices, and rejects 
Protestant ommissions and commissions. 

Therefore, as the official head of the Syrian Holy 
Orthodox Catholic Apostolic Church in North Amer- 
ica and as one who must “give an account” (Hebrews 
13-17) before the judgment throne of the “Shepherd 
and Bishop of Souls” (1 Peter II 25) that I have fed 
the “flock of God” (1 Peter V 2), as I have been com- 
missioned by the Holy Orthodox Church, and inas- 
much as the Anglican Communion (Protestant Epis- 
copal Church in the United States) does not differ in 
things vital to the well being of the Holy Orthodox 
Church from some of the most arrant Protestant sects; 
I direct all Orthodox people residing in any community 
not to seek or to accept the ministrations of the Sacra- 
ments and rites from any clergy excepting those of the 
Holy Orthodox Catholic and Apostolic Church, for 
the Apostolic Canons command that the Orthodox 
should not commune in ecclesiastical matters with those 
who are not of “the same household of the Faith” 
(Galatians VI, 10) to wit: “Any Bishop, or presbyter 
or deason who will pray with heretics let him be 
anathematized; and if he allows them as clergymen to 
perform any service let him be deposed.” (Apostolic 
Canon 45). “Any bishop, or presbyter who accepts 
baptism or the Holy Sacrifice from heretics, we order 
such to be deposed, for “what concord hath Christ with 
Belial, or what part hath he that believeth with an in- 
fidel?’ *’ (Apostolic Canon 46). 

As to members of the Holy Orthodox Church living 
in districts beyond the reach of Orthodox Catholic 
clergy I direct that the ancient custom of our Holy 
Church be observed, namely, in cases of extreme neces- 
sity, that is, danger of death, children may be baptized 
by some pious Orthodox layman, or even by the parent 
of the child, (by immersion) three times in the names 
of the (persons of the) Blessed Trinity, and in case of 
death such baptism is valid:—but if the child should 
live it must be brought to an Orthodox priest for the 
Sacrament of Chrismation. 


In the case of the death of an Orthodox person where 
no priest of the Holy Orthodox Church can be had, a 
pious layman may read over the corpse, for the com- 
fort of the relatives and the instruction of the persons 
present, Psalm 90, “Whoso dwelleth under the defence 
of the Most High,” and Psalm 118, “Blessed are those 
that are undefiled in the way and walk in the law,” 
etc., and add thereto the Trisagion (“Holy God, Holy 
Strong One,” etc.) and all that followeth. But be it 
noted that so soon as possible the relative must notify 
some Orthodox bishop or priest and request him to say 





the Liturgy and Requiem for the repose of the soul of 
the departed in his Cathedral or parish Church. 


As to Holy Matrimony, if there be any parties united 
in wedlock outside the pale of the Holy Orthodox 
Church because of the remoteness of Orthodox centres 
from their home, I direct that as soon as possible they 
either invite an Orthodox priest or go to where he 
resides and receive from his hands the holy Sacrament 
of Matrimony; otherwise they will be considered ex- 
communicated until they submit unto the Orthodox 
Church's rule. 

I further direct that Orthodox Christians should not 
make it a practice to attend the services of other re- 
ligious bodies, so that there be no confusion as to the 
teaching or doctrines. Instead, I order that the head 
of each household, or a member, may read the special 
prayers which can be found in the hours in the Holy 
Orthodox Service Book, and such other devotional 
books as have been set forth by the authority of the 
Holy Orthodox Church. 

Commending our clergy and laity unto the safe- 
keeping of Jesus Christ, and praying that the Holy 
Spirit may keep us all in the truth and extend the 
Borders of the Holy Orthodox Faith I remain, 


Your affectionate Servant in Christ, 
RAPHAEL, 


Bishop of Brooklyn, Head of the 
Syrian Greek Orthodox Catholic 
Mission in North America 


Accuracy of Translation and fact of the above pre- 
scriptive direction and pastoral instruction being still 
in force and authority, unabated and unmodified, now 
and for all future time in this Jurisdiction certified 
April 27, 1927, by 


+AFTIMIOS, 


Archbishop of Brooklyn, 

First Vicar of the Russian American Juris- 
diction, 

Head of the Syrian Greek Orthodox Catholic 
Mission in North America. 


The Pastoral Letter giving Direction and Instruction 
relative to the status of Protestant Episcopal clergy and 
minisrations and the required canonical Orthodox 
Catholic relations thereto issued in 1912 by the late 
Syrian Bishop Raphael as Head of our now vacant 
Diocese of Brooklyn and Vicar for the Syrian Greek 
Orthodox Catholic Mission in North America under 
the Moscow Patriarchal Jurisdiction is hereby declared 
to be of binding obligation and authority upon all Or- 
thodox Christians within the American Jurisdiction of 
the Patriarchate of Moscow and All Russia. 


Metropolitan BENJAMIN. 
Archdiocese of the Aleutian Islands and North 
America, Patriarchal Exarch in the Americas 


The above Pastoral Letter is printed in the Official 
Journal of the Russian Orthodox Church in America 
with the express permission and approval of His Emi- 
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nence, the Most Reverend Archbishop MAKARY of 
the Archdiocese of the Aleutian Islands and North 
America and Exarch of the Patriarchate of Moscow in 
North and South America. 


It has been felt that particularly for the benefit of 
-he youth of our Church, the official position of the 
Russian Orthodox Church in America be again made 
perfectly clear and for that reason the Pastoral Letter 
of Bishop Raphael, confirmed by his successors, is 
printed in the pages of “One Church”. 

We must be quite frank about the matter. The fact 
that there is a “leakage” among Orthodox young people 
to both the Roman Catholic and Protestant (particu- 
larly Protestant Episcopal) Churches is undeniable. 
This leakage can and must be stopped. The only means 
by which this can be accomplished is obviously by more 
adequate and complete instruction in the fundamentals 
of the Orthodox Catholic religion as well as a much 
greater use of the English language at Divine Liturgy 
and at other services of the Church so that the spiritual 
and devotional life of our young people may grow. 
The necessity of using more and more English in the 
services of the Church is not a new theme to regular 
readers of “One Church”, but the first problem, that 
of adequate instruction of Orthodox youth has been 
largely neglected by this Journal. Nor do we intend 
to touch upon this problem here except in a negative 
sense. Orthodox young people, in daily contact with 
the attitude of religious indifferentism that pervades 
the United States, must be shown that neither Roman 
Catholicism nor Protestant Episcopalianism is “prac- 
tically the same’ as Holy Orthodoxy. They must be 
taught that a Church which believes in a human infal- 
lible Vicar of Christ is just as far from Christian truth 
as a Church which teaches that there is no ultimate 
authority in matters of faith and morals. 

This does not mean that Orthodox Priests and teach- 
ers must adopt a hostile attitude toward non-Orthodox 
faiths in a narrow sense but it is their responsibility to 
make it perfectly clear that there is no substitute for 
the Orthodox Church and that all other Churches— 
no matter how much they appear to be similar to Or- 
thodoxy—are at variance with basic teachings of the 
Church of Christ. Therefore it is not right to attend 


BOOK 


non-Orthodox Churches except on very special occa- 
sions (such as marriages, funerals, etc. of non-Ortho- 
dox friends) and as is made quite clear in the above 
Pastoral Letter, under no circumstances is it permissible 
to receive Protestant sacraments. 

We must remind our youth of what the Moscow 
Conference of Orthodox Catholic Autocephalous 
Churches, held in 1948, had to say regarding the An- 
glican Communion (known here in the United States 
as the Protestant Episcopal Church): “The doctrine 
contained in the 39 Articles of the Anglican Church 
(a statement of faith formulated during the Reforma- 
tion period of the Church of England and to be found 
in every Book of Common Prayer—Ed. note) differs 
sharply from the dogma, doctrine, and tradition pro- 
fessed by the Orthodox Church”. Could anything be 
clearer? The Moscow Conference went ahead to ex- 
press its hope that the Anglican Church would seek 
closer ties with the Orthodox Catholic Church but that 
before this could happen “the Anglican Church will 
have to change its doctrine from the dogmatic, canon- 
ical, and ecclesiastical point of view”. 

We hope that any Episcopalian who may chance to 
read these lines will not take offense. If he is a loyal 
member of his Church, he will certainly be against 
the youth of his denomination going to churches which, 
in his opinion, are in grave error. Recognition of re- 
ligious differences need not and should not preclude 
relations between Orthodox Catholics and Protestant 
Episcopalians; on the contrary, in many cases it is good 
to learn “the other side” and thereby strengthen one’s 
own personal religious convictions while maintaining 
the deepest respect for the other person's beliefs. 

In conclusion therefore it must be said that while 
the Orthodox Church is as anxious as anyone that the 
union of Christendom should be accomplished, it can 
only be done when everyone is agreed on all essential 
matters of faith; and therefore the Orthodox Church 
must continue to proclaim the infallible truth of God 
as revealed in the Incarnate Logos and the extension 
of the Incarnation, the Church, and therefore in order 
to protect her faithful children should and must decree 
the manner and extent to which Orthodox Catholics 
may have dealings with non-Orthodox confessions. 


REVIEW 


CHRIST AND TIME 


In the review columns of the Easter issue of “One 
Church”, we were privileged to review a book by an 
outstanding Roman Catholic theologian concerning 
The Paschal Mystery. In this issue we are happy to 
consider an equally important theological work, this 
time from the Protestant side of the fence. Let no one 
be misled, however, by the word Protestant. European 
Protestants are often to be found quite different from 
their American brethren in many ways and this is par- 


ticularly true of theological scholarship. It has been 
said that while American Protestant scholars are way 
ahead of their European confreres in the matter of 
Old Testament criticism, that just the opposite is true 
of the New Testament where European scholars have 
long accepted the historical and literary accuracy of 
the New Testament, while American Protestants are 
still influenced by liberal and modernist theories long 
discarded by their European originators. This return 
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to traditional orthodoxy on the part of both Protestant 
scholars and laypeople in Europe is very significant and 
bodes much good for the future. 

The author of the book under consideration* is Pro- 
fessor Oscar Cullman, at present Professor of New 
Testament and Early Christianity at the University of 
Basel and lecturer at the Sorbonne in Paris. Professor 
Cullman was born in Strassbourg and is of French na- 
tionality ,and until his appointment as Professor at the 
University of Basel was lecturer and Professor of the 
New Testament at the University of Strassbourg. It 
will be seen, therefore, that Dr. Cullman occupies a 
prominent position in the scholarly Protestant world 
and especially is this true since the publication of 
Christ and Time in German in 1946, and later into 
French and finally now into English. 

If the title seems somewhat vague at first glance, 
the sub-title immediately makes the subject material of 
he book quite clear: “The Primitive Christian Concep- 
tion of Time and History”. Dr. Cullman’s main thesis 
may be stated in the following manner: in contrast to 
both the Judaic and cyclical Greek conception of time, 
the Christian conception is that revelation and salva 
tion actually occur in a related way during the con- 
tinuous time process and that all points of this redemp- 
tive line are related to one historical fact (as the mid- 
point) namely the death and resurrection of Jesus 
Christ. To put it perhaps a bit simpler, for the Christ- 
ian, the most important historical facts for him is that 
the Son of God became incarnate, died on the Cross, 
and on the third day rose again from the dead. This 
perhaps will not be so startling a revelation for Ortho- 
dox Catholics who hear the Niceno-Constantinapolitan 
creed sung every Sunday at Divine Liturgy affirming 
just these historical realities. But such is not the case 
for many Protestants. While most of them recite some 
creed (usually the Apostle’s Creed so-called), many 
Protestants have accepted the idea that the important 
thing is not really whether Christ really lived and died 
on the Cross and rose again, as it is that a new and 
higher system of ethics was introduced for man by a 
group of people who called themselves Christians. In 
other words, for many Protestants still the kernel or 
essence of the New Testament is not the historical 
events mentioned above, but rather the Sermon on the 
Mount. For the Orthodox Church (and the Roman 
Catholic as well as orthodox Protestant), this is a car- 
dinal error which reduces Christianity to a mere code 
of ethics. 

It goes without saying that this a vast oversimplifi- 
cation of Dr. Cullman’s thesis. The Professor divides 
his book into four main parts which are entitled: The 
Continuous Redemptive Line, the Unique Character 


*Christ and Time by Oscar Cullman, translated 
from the German by Floyd V. Filson, pp. 253; West- 
minster Press, Philadelphia, Pennsylvania; 1950. 


CEFOEGRDO 


of the Redemptive Epochs, Redemptive History and 
the General Course of World Events, and Redemptive 
History and the Individual Man. While it may be said 
that the first two parts present the most important part 
of his work, the latter perhaps is more controversial 
and interesting to the Orthodox Catholic reader. This 
is so because the author discusses the Christian atti- 
tude towards the pagan State and also relates the his- 
torical events in the life of Christ to the two Sacra- 
ments of Baptism and the Lord’s Supper. A very sig- 
nificant Chapter for a Church-centered member of the 
Orthodox Church is that which the author calls “The 
Complete Lordship of Christ and the Redemptive 
Process”. Dr. Cullman believes in the light of New 
Testament teaching that only the Church is the body 
of Christ on earth and that as such she continues His 
work on earth. In his chapter “The Present Stage of 
Redemptive History”, the author states that the Church 
is the Body of Christ as the Crucified and also Risen 
One and that “The Church is God's highest gift of 
salvation in this intermediate period’. In this same 
chapter the great significance of the Lord’s Supper is 
stressed, to use the author’s words: “The eschatalogical 
miracle of the Church is realized above all in the assem- 
blies for worship, which find their crown in the Supper 
celebrations”. 

Dr. Cullman’s book is not an easy book. It is not 
an “Orthodox” book to nearly the extent that Pére 
Bouyer’s The Paschal Mystery could be so described. 
Most of the author’s main points are acceptable to Or- 
thodox Catholics but there is much that is not. For 
instance, in the first half of the book there is a chapter 
devoted to “Time and Eternity” which for the most 
part is quite unacceptable to the Orthodox Catholic 
And for all the author’s emphasis on the importance: 
of the Church and the Sacraments, yet in accordance 
with Protestant doctrine the author explicitly states 
that Tradition must be subordinated to the authority 
of Holy Scriptures. For the Orthodox Catholic, Tra- 
dition and Scripture are on an equal par and it would 
be impossible to subordinate one to the other. These 
are but two points, others could be mentioned. 

Many people believe that Dr. Cullman’s book is one 
of the most significant Protestant contributions to bib- 
lical theology and the “theology of history” that has 
appeared in the last decade. There seems to be little 
question about this in the estimation of this reviewer. 
And the Orthodox reader will not learn just about 
Professor Cullman’s theology but in addition will learn 
something of the teaching of other leading European 
Protestant scholars such as Emil Brunner and Karl 
Barth as well as Albert Schweitzer, not to mention 
lesser known men such as Rudolph Bultman and Mar- 
tin Werner. For an introduction to current European 
Protestant thinking this book, in many ways, more than 
adequately fills the bill. 

Simeon Bogoslovsky. 
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Dogmatical Doctrine of the Orthodox Catholic Church 


by Fr. Vladimir René Francis Guettée 


PENANCE 
cma 

Penance is a consecrated action or a mystery in- 
stituted by Jesus Christ for the remission of sins, 
committed after Baptism. 

The Apostles and through them their successors 
in priesthood have received from Jesus Christ the 
power to remit sins, in the words of the Divine 
Teacher : ‘‘ Receive ye the Holy Ghost ; whosesoever 
sins ye remit, they are remitted unto them; and 
whosesoever sins ye retain, they are retained’’ (St. 
John, XX, 22-23; ‘‘ Verily, I say unto you, whatso- 
ever ye shall bind on earth shall be bound in 
heaven ; and whatsoever ye shall loose on earth shall 
be loosed in heaven’’ Matthew, XVIII, 18). 

Consequently, sins are retained or remitted by 
the judgment of those who are invested with 
priesthood. This judgment has the power to con- 
demn or to forgive, and it stands to reason it must 
be pronounced with the full knowledge of the sins 
and dispositions of the sinner. And this knowledge 
can be imparted only by the sinner himself, through 
confession. 

The Eastern Church acknowledges confession to 
be an essentially necessary act in the mystery of 
Penance, which enables the priest to pronounce his 
judgment; so that the Eastern Church accepts 
that confession also is of Divine institution. The 
method of confession belongs to the Church canon. 

In the first years of the Christian era confession 
was public and the bishop or priest spoke their 
judgments publicly. This confession was obligatory 
for all who were openly guilty of sins, which 
created temptation, and who in consequence had 
incurred public Penance. All the others were to 
judge in their own conscience whether they ought 
to confess publicly before partaking of the Holy 
Eucharist. However, as it is a common human 
failing to be deceived by one’s own moral disposi- 
tions, everybody’s duty was to go to the priest in 
order to inform him of the condition of their con- 
science. This was the teaching of the primitive 
Church, and this is still the teaching of the Eastern 
Catholic Church. 

The Church institution of public confession was 
modified, in view of the serious inconveniences 
which accompanied it. However, the Eastern 
Catholic Church has preserved the public confession 
for certain sins if they are obvious and legaily 
ascertained. 

For all other sins the established order is as 
follows: 

People preparing to take the Gifts must confess 
their sins to the priest. Confession takes place in 
the Church, in the presence of a priest, wearing the 
epitrachelion, as a sign of his authority and before 
the image of the crucified Christ. 


It consists in the confession of sins, which must 
be accompanied by repentance and the desire to 
amend. 

Superfluous details and circumstances must be 
avoided in confession, if they could have no 
influence on the disposition of the penitent, and 
his Penance must chiefly consist of a humble 
acknowledgement of guilt and of sincere repent- 
ance. 

In aceordance with confessional rules or canons, 
the confessor may either impose certain measures 
of Penance, or leave their choice to the penitent. 

It follows then, that the method of Penance, 
established by the Eastern Church is as near to the 
ancient order as it is possible since the modification 
of the public confession. 

Consequently, Penance consists: 1) of the con- 
fession of the penitent, 2) of the judgment of the 
priest. 

Confession is real only in the measure it was 
accompanied by repentance. 

However, oral confession is not a necessary con- 
dition of the absolution, in all cases when it is im- 
possible. 


Holy Orders. 


Holv Orders is a consecrated action or a mystery, 
established by our Lord Tesus Christ for the perpetua- 
tion in the Church of His own Priesthood, in other 
words for the transmission of the authority to teach, 
to import grace through the performance of the mys- 
teries and to rule the community of the faithful. 

St. Paul says: “Let a man so account of us, as of 
the ministers of Christ and stewards of the mysteries of 
xod" (Corinthians, IV, 1). He also said to the pres- 
byters of Ephesus: “Take heed therefore unto your- 
seles, and to all the flock, over which the Holy 
Ghost hath made you overseers, to feed the Church 
of God, which he hath purchased with his own blood” 
(The Acts, XX, 28). 

The palpable sign in the mystery of Holy Orders is 
the laying on‘ of hands. St. Paul says to Timothy: “Neg: 
lect not the gift that is in thee, which was given thee by 
prophecy, with the laying on of the hands of the pres- 
bytery” (I Timothy, IV, 14). “Wherefore I put thee in 
remembrance, that thou stir up the‘ gift if God, which 
is in thee by the putting on of my hands” (II Timothy, 
I, 6). The' Apostle put his hands on his disciple, in the 
assembly of the presbyters, and this laying on of hands 
imparted grace to the disciple. St. Paul write again to 
Timothy: “Lay hands suddenly on no man” (Timothy, 
V, 22). 

The Orthodox doctrine of the three grades of the 
priesthood, bishops, priests and deacons, has already been 
discussed'in the chapter on the Church. 

The passages of the Holy Scripture are here quoted 
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once more only in order to show of what consists the 
palpable sign of Holy Orders. And it is evident that this 
sign is the laying on of hands by the bishop, in the pre- 
sence of the priests. 

This sign is consecrated by the prayer which accom- 
panies it. 

This method, having been in use since the foundation 
of the Church, is taken by the' Eastern Church to be an 
institution of Christ himself. He alone could establish 
an action, which could communicative grace'by the Holy 
Spirit. From the above quoted passages it is evident, that 
the Holy Spirit invests with' priesthood those, over whom 
the laying on of hands was performed. St. Paul informs 
us, moreover, that Jesus Christ himself established the 
various grades of pastors, who are entrusted to rule this 
Church (Ephesians, IV, 11-12). 

From the above quoted passages it is also evident, that 
the laying on of hands had to be performed by 
the Apostles and by the those whom they invested with 
the complete priesthood, or by the bishops. And for this 
reason the Eastern Church believes, that the bishop has 
the authority to perform the mystery of Holy Orders, 
and that priesthood can not be imparted without the 
laying on of hands by the bishop. 


Matrimony 


Marriage may be considered from three points of 
view: 1) as a natural agreement between man and 
woman for cohabitation, 2) as a civil agreement 
through which the natural agreement is given by the 
civil authority publicly and legally, 3) as a mystery, 
or consecrated action, by which men and women are 
joined spiritually, in accordance with the institutions 
of the Church. 

Only the last kind marriage is permissible for Chris- 
tians, because Jesus Christ established that the bond 
between man and woman is lawful only in case of 
their spiritual union. This is the teaching of the East- 
ern Church, which rests with regard to marriage hav- 
ing been instituted by Christ Himself on the following 
words of St. Paul. “For this cause shall a man leave 
his father and shall be joined unto his wife and they 
two shall be one flesh. This is a great mystery, but I 
speak concerning Christ and the Church” (Ephesians 
V, 31-32). 

Consequently there exists a Matrimony “in Jesus 
Christ and the Church,” which is different from the 
ordinary natural mating, and to this marriage St.Paul 
gives the name of mystery. The Apostle speaks of it 
as of an institution, which existed in his time. And 
that which was performed by the Apostles in the 
beginning could not be but a Divine institution, com- 
ing from Jesus Christ Himself. 

The Eastern Church does not consider marriage 
obligatory for all. It believes, that virginity, preserved 


morally and through a moral impulse, is above matri- 
mony, as in the words of the Holy Scripture: “All 
men can not receive this saying, save they to whom 
it is given” (Matthew, XIX, II). “I say therefore to 
the unmarried and widows, it is good for them if 
they abide even as I. But if they cannot contain, let 
them marry, for it is better to marry than to burn... 
He that is unmarried careth for the things that belong 
to the Lord, how he may please the Lord; but he that 
is married careth for the things that are of the world, 
how he may please his wife. There is a difference 
also between a wife and a virgin. The unmarried 
woman careth for the things of the Lord, that she 
may be holy both in body and in spirit; but she that 
is married careth for the things of the world, how 
she may please her husband... So that he that giveth 
her (his virgin) in marriage doeth well, but he who 
giveth her not in marriage doeth better” (I Corin- 
thians, VII, 8-9, 32, 33, 34, 38). 

Acknowledging celibacy to be superior to Matri- 
mony, the Eastern Church, however, considers it to 
be an exceptional condition and does not make it 
obligatory for any one. It does not consider, that 
those, who meant to preserve their chastity, are irre- 
vocably bound, but allows them tc enter, into Matri- 
mony only after having tried hard to dissuade them, 
showing by this its respect for celibacy. It takes Mat- 
rimony also to be a holy state and believes that people 
must remain chaste only because of the highest and 
most Christian impulses. 

The palpable sign of the mystery of Matrimony is 
the rite itself. This rite, consecrated by prayer, imparts 
to the couple an especial grace for the condition into 
which they are entering, and the priest is the per- 
former of the mystery, who has the authority to con- 
secrate Matrimony by prayer. 

Legally contracted Matrimony can not be broken, 
in accordance with the following words of the Scrip- 
ture: “What therefore God hath joined together, let 
no man put assunder” (Mattew, XIX, 6). The same 
truth is confirmed by many passages of the Scriptures 
(Mark X, 9, 11, 12; Luke XVI, 18; I Corinthians 
VII, 10, 11). 

One crime only, the adultery breaks the bond of 
Matrimony, in accordance with the following words of 
the Saviour: “And I say unto you, whosoever shall 
put away his wife, except it be for fornication, and 
shall marry another, committeth adultery, and whoso 
marrieth her which is put away doth commit adultery” 
(Mattew, XIX, 9 and also V, 32). As it is established 
by the Eastern Church in accordance with the teaching 
of the Councils and the Fathers of the Church, the 
adultery of one of the married pair grants to the 
other the right to marry again; but the guilty one is 
not allowed to do so. 


(To be continued) 
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